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The land is brown and barren along the busy highway which streaks through north- 
eastern Colorado in the vicinity of the town of Brush. Only a sparse growth of sage- 
brush and an occasional hillock break the monotony of the western extremities of the 
greatplains. But at length, on the western edge of the little metropolis, the name 
of which so aptly characterizes its natural environment, the traveller reaches the 
green oasis of Eben-ezer Institute, a colony of mercy served by deaconesses of the 
Lutheran Church. Here in the wilderness has been planted a garden. In it there 
grows the welcome green of trees, lawns, flowers. 


It was a pilgrimage to the place of labor and the earthly resting place of Jens | 


Madsen that brought two of the Una Sancta staff with another friend to Eben-ezer this 

summer. Pastor Madsen, home missionary, scholar, founderof this colony of mercy, 

was also the founder and first editor of this publication. Here at the site of his life's- 

work, in the beautiful All Saint's Church whichhe designed and built, in his amazing 
library, in the cemetery with its lovely Calvary group, in the hospital and homes 

for aged and invalid which were his dream and accomplishment, we caught some of 

the inspiration which must have impelled him to send forth the first issue of Una 

Sancta more than 15 years ago. And from the director's family, the sisters, and 
workers, we received the kind of welcome and hospitality which would have char- 

acterized the sainted founder, had he been there to greet us. 


Jens Madsen was a remarkable man. Early trained as a landscape gardener, he 
brought his love for beauty into the service of the Church. Buthis wasnot only the love 
of outward beauty to adorn the Bride of Christ; he also sought the inward beauty which 
comes from loving service to the needy and sick; he recognized and always tried to 
express the beauty and harmony of the Church which is the Body of Christ, alive and 
vibrant inherliturgy. Hislabor was significant. To be specific about the liturgical 
aspect of his work we may point to the first breviary issued under Lutheran auspices 
in this country, which he called “The Hour of Prayer." We may call attention to 
his work in developing a Eucharistic prayer which should adequately express the faith 
of our Church in the Sacrament of the Altar. There were numerous translations from 
the Danish, including Severinsen's "The Proper Communion Vestments." There was 
a prodigious correspondence. And, of course, there is Una Sancta, 


It is not inappropriate to compare the churchly position for which Pastor Madsen 
stood with the green oasis which his labors developed amid the barreness of Colorado. 
He saw as few have the aridity of much that passes for worship in the Church, and he 
sought to restore to her the verdant pastures of the liturgy. Justas the seeming "wastes" 
of the western plains are essentially and potentially a part of the beauty of God's 
creation, evenso His new creation, the Church, even when she seems to slumber in 
aridity and barrenness, has an essential beauty which longs for expression. Jens 
Madsen and Eben-ezer are a symbol of that expression of the harmony and beauty of 
the Body of Christ which Una Sancta seeks to magnify. 
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THE SACRED MINISTRY AND HOLY ORDINATION IN THE SACRED 
SCRIPTURES AND IN THE SYMBOLS AND LITURGY OF THE 
CHURCH OF THE AUGSBURG CONFESSION 
Arthur Carl Piepkorn 


1. Responsibility. Public teachers in 
the Lutheran Church must conform their 
teaching and their practice to the norm 
of the Sacred Scriptures and the Lutheran 
Symbols, and must interpret the Sacred 
Scriptures in accord with these Symbols 
(Carl Ferdinand William Walther, “Why 
Should Our Pastors, Teachers and Profes- 
sors Subscribe Unconditionally to the 
Symbolical Writings of Our Church?”, in 
Concordia Theological Monthly, Vol. 
XVIII, April, 1947, p. 246.). 


What the Sacred Scriptures Say* 


2. The power ofthe Word of God. In 
the Old Testament Jahweh says of His 


Word; “My Word, which goes forth out 
of My mouth, shall not return empty to 
Me, but it shall achieve that which I 
will" (Isaiah 55, 11). Of the Gospel, 
St. Paul says that for every believer it 
is a power of God to salvation (Romans 1, 
16). (Quoted in Apology, XIII, 11.) 


3. Christ the Priest of the New Tes- 
tament. TheLevitical priesthood could 
not confer perfection, and so a Priest 
after the order of Melchizedek rather 
than of Aaron was necessary (Hebrews 7, 
11-12). (Alluded to in Apology, XII, 9.) 


4. The limitations of authoritative 
tradition. To His disciples as to His 
fellow-Israelites, Our Lord declaress 
"The scribes and Pharisees sit on the seat 
of Moses; do and keep everything that 
they tell you” (St. Matthew 23, 2.3). 
Yet He also says; “Call no man your 
father upon the earth; for one is your 
Father Who is in heaven. Neither be 
called masters; for one is your Master, 
Christ." (Vv. 9-10.) And the Apostolic 


*In addition to the obvious Biblical re- 
ferences, there are here included pas- 
sages which appear in the Lutheran 
Symbols and in standard Lutheran, 
Eastern Orthodox, Roman Catholic, 


Church knows the supplementary maxim: 
"We ought to obey God rather than men" 
(Acts 5,29). (See Augsburg Confession, 
VII, 3; XXVIII, 75; Apology, XXVII, 
21; Tractatus on the .,uthority and Pri- 
macy of the Pope, 38.) 


5. Mission, In sending out the 
Seventy, OurLordsays; “He that hears 
you hears Me™ (St. Luke 10, 16). On 
Easter night, He gives the disciples a 
share in His own mission, saying: “As 
the Father has sent Me forth, so I send 
you forth. Receive the Holy Ghost; 
Whose sins you forgive, they are for- 
given; whose sins you retain, they are 
retained.” (St. John 20, 21-23.) Our 
Lord charges His Apostles to be His 
martyrtes to the farthest part of the earth 
(St. John 15, 27: St. Luke 24, 48-49; 
Acts 1, 8). (See Augsburg Confession, 
XXVIII, 6, 21; Apology, VI, 28, 47; 
XII, 40; XXVIM, 18, 19; Tractatus, 
9.23. 31) 


6. St. Peter. To St, Peter Our Lord 
says; “You are Petros and upon this petra 
I will build My ekklesia and the gates of 
Hades shall not prevail against it" (St. 
Matthew 16, 18). Our Lord also com- 
mands St. Peter to feed and tend His 
sheep and lambs (St. John 21, 15-17). 
(See Tractatus, 22-30, and paragraph 19 
hereuncer. ) 


1. The Apostolic Church. The first 
community of the faithful in Jerusalem 
is described as "continuing in the teach- 
ing of the Apostles and in the koinOhia, 
the Breaking of the Bread and the pray- 
ers" (Acts 2,42). (See paragraph 17 
hereunder, ) 


Anglican and Protestant discussions of 
the Sacred Ministry. To obviate ex- 
egetical prejudgement of the issues, the 
significant terms are transliterated, not 
translated, ) 
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8. The “Apostles” are the 
leaders o primitive Christian com- 
munity. They receive the proceeds of 
the sale of lands and distribute it. They 
are the objects of the anger of the high 
priests and Sadducees. Initially to 
qualify as an Apostle, a candidate had 
to have been a companion of the Lord 
Jesus and a witess of the Resurrection 
(Acts1, 21.22). Subsequently, in addi- 
tion to the Eleven and St. Matthias (Acts 
1, 26), the name is applied to SS. Paul 
(Romans 1, 1 et passim), Bamabas (Acts 
14, 14), and James the Brother of the Lord 
(Galatians 1, 19) (unless he is to be 
identified with St. James the Less), pos- 
sibly also to Andronicus and Junias 
(Romans 16, 7). In 2 Corinthians 8, 23, 
St. Paul refersto “our brothers, Apostles 
of the Churches." Yet Revelation 21, 4 
knows only “twelve Apostles of the 
Lamb.“ In 1 Corinthians 4,1 St. Paul 
desires thathe and Sosthenes be deemed 
oikonomoi myst iOn theou. The 
Apostle's task is to preach the Gospel 
(1 Corinthians 1, 17; Galatians 1, 8; 1 
Timothy 2, 7, kai apostolos) 
God had committed to SS. Paul and 
Timothy the ministry of reconciliation; 
they are ambassadors on Christ's behalf 
(2 Corinthians 5,18.20). One Apostle 
could rebuke another Apostle (Galatians 
2,11), suggesting a parity of office with- 
out differentiation of rank (in spite of 1 
Corinthians 15,9; 2 Corinthians 11, 5; 
12,11). The references to false apostles 
(for example, 2 Corinthians 11, 13; 
Revelation 2, 2)need not imply that the 
title was widely applied within the 
authentic Christian community. 


9. Prophets. Pentecost brings the fulfil- 
ment of Joel's prophecy that Israel's sons 
and daughters should prophesy (Acts 2, 
17). Agabus and other prophets come 
from Jerusalem to Antioch (Acts 11, 27- 
28). Likewise at Antioch, Barnabas, 
Simeon Niger, Lucius of Cyrene, Manaen 
and Saul are called "prophets and teach- 
ers" (Acts 13,1); they are described as 
“ministering to the Lord and fasting" 
(v.2). Jude Barsabbas and Silvanus, 


4 


the delegates of the Council of Jerusalem 
to the Church at Antioch, “being prophets | 
also themselves, “ exhort and strengthen | 
the Syrian Christian community (15, 32). 
At Caesarea, the four virgin daughters - 
of St. Philip the Evangelist “prophesied" 
(21, 9); to Caesarea from Judaea comes | 
Agabus the prophet to forecast St. Paul's | 
arrest at Jerusalem(vv. 10-11). Prophets | 
follow Apostles in the lists of 1 Corinth- | 
ians 12, 28 and Ephesians 4,11. A pro- | 
phetic wimess, St. Paul tells the Corinth- | 
ians, is to be preferred to gléssalalia, | 
as more edifying(1 Corinthians 14). St, | 
John the Theologian calls his Apocalypse | 
prophecy (Revelation 1,3; 22,7). Any | 
Christian can expect to exercise this 
gift from time to time (1 Corinthians | 
14, 29-31). Pseudoprophets are repeat- 
edly referred to (for example, 1 John 4, | 
1; Revelation 19, 20), including Jezabel 
of Thyatira (Revelation 2, 20). 

| 


10. Teachers, At Antioch, Barnabas, 
Simeon Niger, Lucius of Cyrene, Manaen 
and Saul are called "teachers" as well as 
prophets (Acts 13,1). In I Corinthians 
12, 28 "teachers" are named after Apos- 
tles and prophets; in Ephesians 4, 11 they 
are named with poimenes in fourth place, 
after Apostles, prophets and evangelists, 
"Teaching" follows “prophecy” and 
“ministering” as a charisma in Romans 
12, 1, and is followed by “exhorting, " 
“giving" and “showing mercy." St. | 
James wams against rashly becoming a , 
teacher (James 3, 1). 


11. Evangelists. St. Philip is called | 
"the evangelist" in Acts 21,8. Evan- 
gelists are mentioned after Apostles and 
prophets in Ephesians 4,11. St. Paul 
exhorts St. Timothy to "do the work of 
an evangelist" in 2 Timothy 4, 5. 


12. At Jerusalem presby- 
ters receive the alms collected for the | 
poor in the Gentile Churches(Acts 11, ) 
30). They appear as officials of the | 
Church in Acts 14,23, where SS. | 


Paul and Bamabas were described as 
“cheirotonesantes . . . kat’ ekklesian 


presbyterous" in Lystra, Iconium and 
Pisidian Antioch, Presbyters are asso- 
ciated with the Apostles in Jerusalem at 
the time of the Apostolic Council (Acts 
15, 2.4.6. 22,23; 16,4). At Miletus, 
St. Paul addresses the presbyters of 
Ephesus, of whom he says that the Holy 
Ghost had set them as episkopoi over the 
whole flock, “poimainein the Church of 
God" (Acts 20,17.28). The presbyters 
appear with St. James pf Jerusalem in 
Acts 21, 18. The kalos proestotes 


presbyteroi--notably those who labor 
diligently (kopiountes) in the Word and 
in teaching--are to be counted worthy 
of double time and have a moral right 
toa just wage, says St. Paul (1 Timothy 
5,17). By St. Paul's direction, St. 
Titus is to institute presbyters kata polin 
on Crete, selecting for that purpose 
blameless, sober, stable, monogamous 
fathers of believing children (Titus 1, 
5-6); the next verse significantly calls 
them episkopoi. Presbyters are to 
receive special consideration when 
charges were lodged against them (1 
Timothy 5,19). 1 Peter 5, 1-5 seems to 
pun on the etymological and technical 
meanings of presbyteros; the task of the 
presbyter was that of shepherding 
(piskopountes seems to be a scribal 
addition), Presbyters are associated with 
St. Paul in laying hands on St. Timothy 
and impart to him the divine charisma 
(1 Timothy 4, 14; 2 Timothy 1,6). The 
presbyters of the Church are the ministers 
of Unction in James 5,14. “The Pres- 
byter" is the self-appellation of the 
author of 2 and 3 John; apparently the 
title identified the man, who wrote with 
considerable authority, whatever the 
circumstances or the addressees of the 
documents may have been, 


13, Bishops. Episkopos seems to have 
begun as a descriptive title of the Apos- 
tle (Acts 1, 20) and the presbyter (20, 28). 
By the time of the Pastoral Epistles, it 
has become an altemative technical 
designation for presbyter (Titus 1, 5.7). 
The qualifications of episkopoi are 
detailed in 1 Timothy 3, 1-7 and Titus 1, 


1-9, The episkopos has the management 
of the Church of God (epimelesetai), 
he teaches, and he is to convict the 
gainsayers, 


14, Deacons. We donot find diakonos 
used in a Clearly technical sense before 
Philippians 1,1, where the “bishops and 
deacons” are named as recipients of St. 
Paul's letter along with the Church- 
members. With the episcopate, the 
diaconate appears as an office with a 
canon of qualifications in 1 Timothy 3, 
8-13 (but not in Titus 1). The term 
“deacon" is not applied to the Seven of 
Acts 6; diakonia and diakonein occur in 
the account, butin a nontechnical sense, 
with reference both to the Seven and 
the Apostles. Otherwise "minister" 
(diakonos, hyperetés, leitourgos) and 


"ministry" are used in the New Testament 
in a nontechnical sense. 


15. Poimen, poimainein, poimnion, 
Ephesians 4, 11 brackets poimenes 
srulers?) and teachers; otherwise the 
metaphorical use of poimen has in view 
only OurLord. He Himself uses the verb 
inspeaking toSt. Peter(St. John 21, 16); 
so does St. Paul in speaking to the 
Ephesian presbyters (Acts 20, 28); so does 
St. Peter in writing to the Asian pres- 
byters(1 Peter 5,2). The objects of the 
presbyters’ activity are called poimnion 
in Acts 20, 28. 29 and 1 Perer 5, 2.3, sug- 
gesting that the verb likewise may be 
used in all these passages in a non- 
technical metaphorical sense. 


16. Holy Baptism. St. John the 
Forerunner baptizes OurLord; the Church 
--including our own branch--has long 
insisted in its Baptismal rite that Our 
Lord*s Baptism was a hallowing of Jordan 
and all waters for an abundant washing 
awayofsin, St. John the Baptist in turn 
affirms that Christ should baptize with 
the Holy Ghost and with fire. In His 
conversation with Nicodemus Our Lord 
asserts the essentiality of Holy Baptism 
(St. John 3, 5; cf. Titus 3,5). St. John 
the Evangeliststates that Our Lord Him- 
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self baptized (3, 22), although he also 
declares the opposite (4,2). St. John 
19, 34 may have Baptism in view, in the 
light of 1 John 5,8. Our Lord commands 
the Eleven to make disciples by baptizing 
and by teaching(St. Matthew 28, 16. 19- 
20). After Pentecost St. Peter enjoins 
Baptism (Acts 2, 38;10, 48). In Damascus 
Ananias commands Saul to be baptized 
(Acts 22,16). St. Philip the Evangelist 
appears to have baptized his Samaritan 
converts (Acts 8, 12), as he certainly 
baptized the treasurer of Queen Candace 
(v. 38). Similarly St. Paul appears to 
have baptized Lydia of Thyatira (Acts 
16,15), the jailer of Philippi(v. 33), and 
the Ephesian converts whohad previously 
received the baptism of St. John the 
Baptist (19, 5). St. Paul personally 
baptized at least some of the “many 
Corinthians" referred to in Acts 18, 8 (1 
Corinthians 1, 14.16), although he under- 
stood his Apostolic mission as preaching 
the Gospel, not baptising (v. 17). 


11. The Holy Eucharist. On the night 
of His betrayal, Our Lord commands the 
Twelve with reference to the Holy 
Eucharist; “Do this" (1 Corinthians 11, 
24.25, possibly also St. Luke 22, 19). 
There are subsequent references to the 
Breaking of the Bread (St. Luke 24, 30; 
Acts 2, 42.46; 20,7) which in the light 
of 1 Corinthians 10, 16 may refer to 
Eucharistic celebrations. function 
of the congregation is to eat and to drink 
Our Lord*s Body and Blood (1 Corinthians 
11, 26-29), and thereby to “show the 
Lord's death" until His Coming. The 
"blessing with the Spirit" and the saying 
of Amen “to your eucharistia" in 1 
Corinthians 14,16 may refer to the 
celebration of the Most Venerable Sac- 
rament of the Altar. 


18. The Laying-on of Hands. Our 
Lord lays His hands on the little boys 
that were brought tohim (St. Matthew 19, 
15; St. Mark 10, 16) and upon the sick 
(St. Mark 6,5; St. Luke 4, 40; 13.13). 
The Apostles lay hands on the Seven 
(Acts 6,6). SS. Peterand John lay hands 


on the Samaritan converts of St. Philip 
the Evangelist (8,17), and the latter 
receive the Holy Ghost. Ananias of 
Damascus lays hands on Saul of Tarsus 
(9,17). The Antiochene “prophets and 
teachers" layhands on SS. Bamabas and 
Paul (13,3). St. Paul lays hands on 
Publius’ father on Melita to heal him 
(Acts 28,8). St. Paul, in association 
with a panel of presbyters, imparts a 
divine charisma to St. Timothy by the 
laying-on of hands (1 Timothy 4, 14; 2 
Timothy 1, 6). St. Paul wams St. 
Timothy to lay hands onno man suddenly 
(1 Timothy 5, 22). Hebrews knows a 
“doctrine” of the laying-on of hands 
(Hebrews 6, 2). 


19. The Keys. Our Lord gives St. 
Peter the keys to the Kingdom of heaven 
and the authority to bind and to loose 
(St. Matthew 16,19). He subsequently 
accords the same power to “the disciples" 
(St. Matthew 18, 18; St. John 20, 23). 
At Corinth St. Paul exercises a minis 
of forgiveness (kecharismai) en prosOpvi 

Christou (2 Corinthians 2, 10), as well 
as ofexcommunication, While the words 
of Our Lord in St. Matthew 18, 17 say 
only that, ifan offending brother refuses 
tolisten to the ekk?€sia, the plaintiff is 
to regard the offender as a Gentile and a 
publican, St. Paul in 1 Corinthians 5, 


13 enjoins the church at Corinth to expel | 


the scandalous sinner from its midst. He 
himself takes the same action in the case 
of Hymenaeus and Alexander, whom he 
“delivered to Satan" (1 Timothy 1, 20; 
compare 1 Corinthians 5,6). (With re- 
ference toSt. Matthew 18,17, see Large 
Catechism, Eighth Commandment, 
paras, 279-280.) 


20. Survey of ministerial functions by 
communities. In Jerusalem we have at 
first three “pillars"--Ss. James, John 
and Peter--and later a single President 
with unique authority in the person of St. 
James the Brother of the Lord, presbyters, 
and the Seven. At Antioch we have as 
representative agents of the Church pro- 
phets and teachers (a situation which 


| 
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continues in at least some districts of 
Syria down to the period when the 
Didache was written). At Thessalonica 
we have “those who are over you in the 
Lord." In Corinth we have apostles, 
prophets, teachers, thaumaturges, 
therapists, administrators, ecstatics. In 
Rome we have the prophet, deacon, 
teacher, exhorter, "giver" (metadidous). 
administrator almoner(elefn). In 
Philippi, we have episkopoi and 
diakonoi. In the letter “to the lectern” 
we have apostles, prophets, evangelists, 

oiménes and teachers. In the Ephesus 
of the missionary journeys we have pres- 
byters, some of whom, at least, were 
episkopoi. In the Ephesus and Crete of 
= Pastoral Letters we have a person 
exercising virtually supreme authority 
delegated to him by an Apostle, plus 
presbyter-bishops and deacons. In the 
Asian Church of 1 Peter we have the 
author exercising general oversight, and 
presbyters exercising a poimeém episcopal 
office locally, In the Asia of 3 John we 
have a presbyter apparently overseeing 
a number of churches and a local official, 
Diotrephes, who has supreme control of 
public worship and exercises the power of 
excommunication freely (3 John 9.10). 


21, Laity and clergy. Not all Chris? 
tians are apostles, prophets, or teachers 
(1 Corinthians 12,29}. Preachers of the 

must be sent (Romans 10, 15); 
who is to send them St. Paul did not 
specify. The teachers of the Word and 
the proclaimers of the Gospel have a 
tight to the support of those whom they 
teach and to whom they preach (Galatians 
6,6; 1 Corinthians 9,14), as well as to 
the loving esteem and cooperation (1 
Thessalonians 5, 12.13) and the grateful 
memory and the submissive obedience 
(Hebrews 13, 7.17) of the latter. The 
last passage des the clergy as 
proistamenoi and hegoumenoi of the 
people, over whose souls they exercise 
responsible watch. 


22. Areas of choice by the whole 
Christian community. By the choice of 


the whole Christian community, the two 
nominees to succeed Judas Iscariot in 
the Apostolic office are appointed (Acts 
1,23), the Seven are chosen to be pre- 
sented to the Apostles for the imposition 
of their hands (Acts 6, 5.6), Jude Barsab- 
bas and Silvanus are selected to transmit 
the decision of the Council of Jerusalem 
to the churches of Antioch, Syria and 
Cilicia (Acts 15,22), and St. Paul's 
unnamed companion “whose praise is in 
the Gospel" is chosen (by the churches) 
to travel with St. Paul en tei chariti 
tautei (the collection?). But no com- 
munity ever “calls" anyone into the 
Sacred Ministry. 


23. The public ministry of women. 
Women can and do serve God as pro- 
phetesses (Acts 2,17;21, 9). Phebe is a 
diakonos (Romans 16,1). ! Timothy 3, 
11 may refer to deaconesses, Women 
may have been permitted to pray to God 
and prophesy in the public service pro- 
vided they did so with covered heads (1 
Corinthians 11, 5, 13), although St. Paul's 
urgent cousel is that they keep silence 
en tais ekklésiais (1 Corinthians 14, 34. 
35), andhe will not permit a woman to 
teach orto usurp authority over the man 
(1 Timothy 2,12). Widows over sixty 
have a reco status in the Apostolic 
Church(1 Timothy 5, 9-16), although this 
apparently contemplates their receipt of 
relief rather than any official activity. 


What the Lutheran Symbols Say 


24, The Symbols and the Scriptures. 
The passages cited bristle with exegeti- 
cal difficulties which interpreters can 
resolve with only limited success on the 
basis of the Biblical material alone. 
There are great gaps which Churchmen 
have always tended, automatically and 
unconsciously, but often unwarrantedly, 
to fill in on the basis of older or younger 
tradition, contemporary custom, polity, 
and theological opinion, The informa- 
tion that the subsequent history of the 
Church fumishes, notably down to175 A. 
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D., issomething less than univocal. To 
the interpretation of this Biblical and 
historical evidence, the Blessed Refor- 
mers addressed themselves as Spirit- 
filled sixteenth-century Western Catho- 
lics, with the results hereunder recorded. 


25. God Himself instituted the Sacred 


he be called in the prescribed way (nisi 
rite vocatus; ohn ordentlichen Beruf)" 
(Augsburg ‘Confession, XIV). The Ger- 
man reads; “publicly teach or preach. " 
The same verbs (debere; soll) are used 
which Article VI uses of the necessity of 
faith's bringing forth good works. Rite 
vocatus is a thoroughly technical term; 


Ministry as an office of which the public 
preaching and teaching of the Divine 
Word and the administration of the Holy 
Sacraments are essential parts. “That 
we might obtain /justifying/ faith God 
instituted the Ministry of teaching the 
Gospel and administration of the Sacra- 
ments" (Augsburg Confession, V, 1). 
The German reads; “God has instituted 
the office of preaching (and has) given 
Gospel and Sacraments." For the co- 
ordination of the Word and the Sacra- 
ments, see also, for instance, Augsburg 
Confession, VII, 2; XIV; XXVIII, 8; 
Apology, IX, 52; XIII, 7.9; XIV, 24; 
XXIV, 27.70; XXVIII, 13; Smalcald 
Articles, Part Three, III, 8; Iv; Tractate, 
31; Formula of Concord, Epitome, II, 
1. 18, 18; Solid Declaration, XI, 71. 
See also paragraph 31 below. 


26. Contrary to a wide spread mis- 
conception, in addition to being describ- 


in Article XIV it includes and implies 
Ordination, as maybe seen, for instance, 
from the fact that in the sixteenth cen- 
tury this Article was approved by both 
the authors of the Papalist Confutation 
(CR 27, 114f.)and the Eastern Orthodox 
Ecumenical Patriarch_Jeremiah 0 
("Strangely enough, /the Patriarch/ 
was satisfied with the Augustana's state- 
emnton Holy Orders, i. e. that nobody 
could administer Sacraments and preach 
the Word of God publicly, nisi sit rite 
vocatus et ordinatus ad hanc functionem” 
--George Florovsky, "An Early Ecumeni- 
'cal Correspondence, “in World Lutheran- 
ism of Today; A Tribute to Anders 
Nygren 15 November 1950, Stockholm, 
Svenska Kyrkans Diakonistyrelses 
Bokforlag, 1950, p. 107). In Augsburg 
Confession, XXVIII, 28, the (perman 
Bischofen, so ordentlich gewahlet is 
paralleled in the Latin by catholicis 
episcopis. 


edas an office (ministerium; Amt), the 
Sacred Ministry is also described as an 
order (ordo; Stand). “There are other 
‘differences between the order (ardo) of 
priests and the people" than the adminis- 
tration of the Sacrament of the Altar 
under only one kind to the congregation 
(Apology, XXII, 13). The adversaries 
“have acted without right or authority in 
having forbidden marriage and having 
burdened the divine status (Stand) of 
. priests with perpetual celibacy" 
(Smalcald Articles, Part HI, XI, 1). 
See also paragraphs 29 and 31 below. 


27. Only those who have been admit- 


28. Ordination is effective by divine | 
right (jure divino). “Since by divine | 


right the grades of bishop and presbyter 
are not diverse, it is manifest that 
Ordination administered by a pastor in 
his own church is valid by divine right 
(jure divino ratam esse)" (Tractate, 65). 
The official German translation of this 
passage is interesting: “It is past all 
doubt that when a pastor in his own 
church ordains a number of qualified 
persons to offices in the Church such an 
Ordination is efficacious and rightful | 


according to divine Laws(nach gottlichen 
Rechten kraftig und recht ist). 


ted to the Sacred Ministry in the pre- 
scribed way ought to administer the 
duties of this office. “No one should 
(debeat; soll) publicly teach or adminis- 
ter the Sacraments in the Church unless 


29. The term "sacrament" is appli- 
cable both to the Sacred Ministry as well 
as to Holy Ordination, the distinctive 
element of which is the imposition of 


| 
| 

| 
| 
| 
| | 


hands by a pastor, 

a. “Priest(sacerdotes) are callednot, 
as under the Law, in order to offer any 
sacrifices for the people so that thereby 
they might earn forgiveness of sins for 
the people, but they are called in order 
to teach the Gospel and to give the Sac- 
raments to the people. Neither do we 
have another priesthood, like the 
Levitical, as the Letter to the Hebrews 
teaches sufficiently. If, however, 
Order (ordo) is understood as referring to 
the Ministry of the Word, we shall not 
unwillingly call Ordera sacrament. For 
the Ministry of the Word has the com- 
mand of God and it has magnificent 
promises, Romans 1: "The Gospel is the 
power of God to salvation for every 
believer.* Again, Isaiah55; ‘My Word, 
which goes forth out of My mouth, shall 
not return to Me empty, but it shall do 
whateverI wish etc," If Order is under- 
stood in this way, then we are not unwill- 
ing to call the Laying-on of Hands a 
sacrament. For the Church has the com- 
mand to order (constituendis) Ministers, 
something that ought tobe most pleasing 
tous, because we know that God approves 
this Ministry and is present with the 
Ministry. And it is desirable to dis- 
tinguish (ornare) the Ministry with every 
kind of distinction to the fullest possible 
extent over against those fanatic people 
who dream that the Holy Spirit is not 
given through the Word, but because of 
some preparations of their own, if they 
sit idle, silent, in hidden places, 
awaiting illumination, as once the 
Enthousiastai used to teach and the 
Anabaptists teachnow. " (Apology, XII, 
9-13.) 

b. That the Church clearly has the 
right to elect and ordain Ministers, "a 
very common custom of the Church 
testifies. For formerly the people sel- 
ected the pastors and the bishops. There- 
upon either a bishop of that church or a 
neighboring bishop came over and con- 
firmed the person elected by the Laying- 
on of Hands, nor did the Ordination con- 
sist in (fuit) anything else than such an 
act of joint recognition (comprobatio). 


Afterward new ceremonies were added, 
many kinds of which Dionysius de- 
scribes," (Tractate, 70). It should be 
noted that the “custom” here referred 
to was not Ordination, but the post- 
Apostolic Church's mode of electing 
the pastor or bishop and of ordaining or 
consecrating him. The first antithesis 
is between an election of the pastor by 
the peopie of the parish or diocese and 
an arbitrary selection of the pastor by 
higher authority; the second antithesis 
is between the simple rite of Ordination 
or Consecration by the Laying-on of 
Hands on the part of the ordinary of the 
diocese or of a neighboring bishop and 
the elaborate ceremonies into which 
Ordinations and Consecrations had de- 
veloped in the late Middle Ages. 


30. The Church has the duty to ordain 
qualified persons to the Sacred Ministry. 
“Asthe old examples of the Church and 
the Fathers teach us, we intend to and 
we should (Latin: debemus et volumus) 
ourselves ordain qualified persons to such 
office" (Smalcald Articles, Part Three, 
X, 3), that is, of preaching, teaching, 
baptizing, and administering the Holy 
Communion (para. 2). 


31. The authority of the Order and 
the authority of jurisdiction are to be 
differentiated, 

a. “We are pleased with the ancient 
division of authority into the authority 
of the Order (potestas ordinis) and the 
authority of jurisdiction (potestas 
jurisdictionis). So a bishop has the 
authority of his Order, that is, the 
Ministry of the Word and of the Sacra- 
ments. He also has the authority of 
jurisdiction, that is, the authority of 
excommunicating those scandalously 
guilty of public crimes and again of 
absolving them, if after conversion they 
seek Absolution." (Apology, XXVIII, 
13.) The “bishop* receives the authority 
of his Order when he is admitted to the 
Order, that is, ordained; he has the 


authority of jurisdiction by virtue of his 
assignment to a specific area of responsi- 
bility, usually territorial, 
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b. “The Gospel gives those who rule 
over churches the command to preach 
the Gospel, to remit sins, to administer 
the Sacraments, and in addition it gives 
them jurisdiction, that is the command 
to excommunicate those whose crimes 
are matters of public knowledge and to 
absolve those who again come to a better 
mind. . . This authority by divine right 
is common to all those who rule over 
churches, whether they are called pas- 
tors, priests (presbyteri), or bishops." 
(Tractate, 60-61.) 


c. “The authority of the keys or the 
authority of bishops according to the 
Gospel is the authority or commandment 
of God to preach the Gospel, to remit 
and retain sins, and to administer the 
Sacraments. . . This authority is exer- 
cised only by teaching or preaching the 
Gospel and administering the Sacraments 
either to many or to individuals, accord- 
ing to one’s vocation." (Augsburg 
Confession, XXVIII, 8) 


d. “According to the Gospel, or, as 
they say, by divine right, this jurisdiction 
belongs to the bishops as bishops, that is, 
to those to whom the Ministry of the Word 
and the Sacraments is committed; To 
remit sins, to reject doctrine which 
disagrees with the Gospel, and to exclude 
from the communion of the Church-- 
without human might, but by the Word 
alone--those evil-doers whose wicked- 
ness is a matter of public knowledge." 
(Augsburg Confession, XXVIII, 21.) 

e. “It is certain that the common 
jurisdiction of excommunicating those 
who are guilty of manifest crimes per- 
tains to all pastors" (Tractate, 74). 

32. The ordinary administrant of any 
Sacrament is an ordained clergyman. 
In the administration of Sacraments “the 
Ministers function in Christ's stead" 
(Apology, VII, 47). 


33. Ordinarily the confessor who pro- 
nounces Holy Absolution is an ordained 


‘cler The confessor before whom 
peal accusing himself of those 
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sins which he knows and feels in his heart | 
and from whom he is to receive Holy | 
Absolution is a “reverend and dear sir" | 
irdiger, lieber Her; venerabilis 
omine) (Small Catechism, V, 16.18. © 
21). St. James 5,16 “does not speak of 
the confession which is to be made 
(facienda) to priests" (Apology, XI, 
109). “It is God's command that the 
Ministers of the Gospel should absolve 
those who are converted" (Apology, 
XII, 176). 
34, The celebrant at Holy Communion | 
is an ordained clergyman. “The Mass 
. . - is to be a Communion, at which 
the priest and others receive the Sac- 
rament for their own persons" (Augsburg 
Confession, XXIV, 34, German). In 
the Sacrament of the Altar Christ's "Body 
and the Blood are orally eaten and drunk, 
even though the priests who administer it 
or the recipients did not believe or 
otherwise misused it" (Formula of Con- 
cord, Solid Declaration, VII, 32). 


35. The only administration of a 
Sacrament by a layman that is contem- 
plated is the imparting of Holy Absolu- 
tion and, implicitly, the administration | 
of Holy Baptism, in a case of necessity. | 
"In a case of necessity even a layman 
absolves and becomes a minister and 
pastor of the other, as St. Augustine | 
recounts the episode about the two | 
Christians ina boat, the second of whom | 
baptized the first, a katechoumenon, 
and he, after being baptized, absolved 
the other" (Tractate, 67). | 


36. The bishops are the successors of 
the Apostles in the govemment of the | 
Church. “AsSt. Jerome writes, that the 
priests at Alexandria ruled the churches | 
together and incommon, as the Apostles 
also did, and afterward all bishops 
throughout Christendom, until | 
the Pope raised his head over all of 
them" (Smalcald Articles, Part Two, | 
IV, 8). “Bishops” are here to be under- 
stood in the primitive-Reformatory sense 
as referring to the spiritual heads of 
town- dioceses. 
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37. The clergy are spiritual fathers. 
In addition to the three kinds of material 
fathers, “there are furthermore spiritual 
fathers also. . . They are called... 
spiritual fathers, who rule us and are 
over us through the Word of God, as St. 
Paul boasts of his paternity in I Corinth- 
ians 4, where he says, ‘I have begotten 
youin Christ Jesus through the Gospel’. " 
(Large Catechism, Fourth Command- 
ment, 158-159) 


What the American Rites of the Church 


of the Augsburg Confession Say 


88. The Formula of Ordination from 
the Ordination of a Minister. 


a. “Then the Ordinand shall kneel, 
and the Ordinator, laying his right hand 
on him, may say: I now commit unto 
thee the holy office of the Word and the 
Sacraments; I ordain and consecrate thee 
a minister of the Church and install thee 
as a pastor of this congregation in the 
name of the Father and of the Son and 
of the Holy Ghost. The Lord pour out 
upon thee His Holy Spirit for the office 
and the work committed unto thee by 
the call, that thou mayest be a faithful 
dispenser of the means of grace. Amen, " 
(The Lutheran Agenda, St. Louis, Con- 
cordia Publishing House, n.d., p. 107.) 


b. “The officiating Minister shall 
than lay his hands on the head of each 
/eandidate7, and shall say; I now 
commit unto thee the Holy Office of 
the Word and Sacraments; I ordain and 
consecrate thee a Minister of the Church: 


In the Name of the Father, and of the 
Son, and of the Holy Ghost" (Common 
Service Book of the Lutheran Church, 
Philadelphia, The Board of Publication 
of the United Lutheran Church in 
America, 1946, p. 272). 


89. The Formula of Ordination from 
The Ordination and Commissioning of a 
Missionary; “Then the Candidate shall 
kneel, a the ordinating Commissioner, 
laying his right hand on him, shall say: 
Upon this thy voluntary profession and 
assurance before God and these witnesses, 
I, commissioned and charged by the---, 
do now ordain and commission thee to 
preach the Gospel to the----, and to 
perform the work of an evangelist among 
them----, in thename of the Father and 
of the Son and of the Holy Ghost" (The 
Lutheran Agenda, p. 128). 


40. The Formula of Absolution. “I, 
by virtue of my office as a called and 
ordained servant of the Word, announce 
the grace of God unto all of you, and in 
the stead and by the command of my 
Lord Jesus Christ 1 forgive you all your 
sins in the name of the Father and of the 
Son and of the Holy Ghost" (The Lutheran 
Hymnal, St. Louis, Concordia Publishing 
House, 1941, pp. 16, 48). 


41. The privilege of pronouncing a 
blessing at the end of the choir offices 
is reserved to the clergy. “Matins and 
Vespers end with the Benedicamus if the 
Minister is not conducting the Service. 
Ifthe Minister is the Officiant, he shall 
pronounce the Benediction. "(The 


Lutheran Hymnal, p.4). 
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OF THE OFFICE OF THE BISHOP 


Peter Brunner 


It has been contended with some 
justification that the Lutheran Reforma- 
tion brought about a great retardation in 
the ecclesiastico-and dogmatico- 
historical development of church and 
doctrine up until that time. This retar- 
dation has a central and pastoral root. 
Since the question of all questions is the 
question of my deliverance in the judg- 
ment of God, the one thing necessary 
for this deliverance must be clearly de- 
fined and set forth. Anything else, no 
matter how it appears, must follow this 
“one thing needful" at a determined 
distance. On the other hand, this “one 
thing needful" for the deliverance of the 
sinner is like a magnet which draws 
everything of importance within the 
Church, to itself by its magnetic strength. 
This applies also to the office of the 
bishop. He, who according to the Gos- 
pel, wishes to speak about the office of 
the bishop and about the form of this of- 
fice must clearly understand the rela- 
tionship of this office to that “one thing 
needful". If the office of the bishop 
should have a rightful place in the 
church, then it must establish this right 
before the forum of this “one thing need- 
ful". If one desires or endeavors to ef- 
fect for the office of the bishop a definite 
tangible canonical form, then this form 
must find its justification inits conform- 
ity to serve this “one thing needful". 
But what is this “one thing needful" for 
the deliverance of the lost sinner? 


1. Priesthood and Ministry 


(In the development of these thoughts 
I have kept in mind especially Luther's 
De instituendis ministris Ecclesiae which 
he directed to the Magistrate of Prague 
in 1523. Luther never essentially left 
this dogmatic position. Among the 
newer works on Luther*s teaching of the 
Office see Gosta H0k, Luther's doctrine 


of the ministry, in the Scottish Journal 
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of Theology, vol. 1954 p. 16040, which 
originally appeared in Swedish En Bok 
om Kyrkans Ambete, hrsg v. Lindroth, 
Stockholm 1951). 


The priestly sacrifice of Christ is the 
goal and heart of everything which God 


has done for our salvation. Outside of ; 


this all sufficient sacrifice of Jesus Christ 
upon the cross there can be no other 


| 
| 
| 


saving sacrifice. Sacrifice and priest 


go together, the one conditioned in the 
other. Where there is a priest, there is 
asacrifice. As Christ himself is the one 
saving sacrifice, so too, he is the one 
and only priest for time and for eternity. 
Beside this one priest and his sacrifice, 
there is no other priest who can save, 
even as there isno other saving sacrifice. 


The one thing needful for the sinner 
is thathe become partaker of the saving 
power of the sacrifice of Christ. This 
appropriation comes about through the — 
Word of the Gospel and through the Sac- — 
rament of Baptism and through faith, 
worked by the Holy Ghost. But he who is 
partaker of the one sacrifice of Christ, 
thereby is also made partaker of the royal 
priesthood of Christ. Therefore, through 
Word and Baptism, all those who believe 
are born to be priests. This priestly 
birth is the one thing necessary for our 
salvation. One cannot think of any | 
member of the body of Christ who is not 
in full possession of the priesthood by | 
virtue of the fact that he is incorporated 
into Christ. Every believer in Christ has 
been consecrated a priest through the 
Word, Baptism and Faith. He who pro- 
poses another priestly consecration 
teaches false doctrine. | 


Inthe Church of Rome, which Luther | 
has in mind, the priestly ordination is 
the center of the episcopal office, for 
in this church the special sacrifice of 
the Mass, derived from the one sacrifice 


of Christ, is central to what is happening 
inthe church, Thesacrifice of the Mass 
demands a priest. This priest makes it 
necessary tohave a bishop, who through 
his ordination makes a Christain into 
a priest, 


This sacrifice of the Mass is made to 
stand as an independent atoning sac- 
rificial offering alongside the all suf- 
ficient sacrifice of Christ. Therefore, 
also the priest who offers the sacrifice of 
the Mass takes his position as a special 
priest alongside the one High Priest, 
Christ, and alongside those, who through 
baptism into Christ, are priests in Christ. 
Ifthe sacrifice of the Mass is discarded, 
the priest also is no longer necessary. 
If the priest is no longer essential, then 
the central function of the bishop of the 
Roman Church is no longer essential. 
Whatever the function of the evangelical 
bishop may be, he can in no case make of 
Christians what they already are through 
their spiritual work, namely priests. 


From the heart of the Reformation's 
concept of “saving faith", the main 
substance of the traditional episcopacy 
must be transformed. The content of 
the traditional episcopal office is the 
ordination of the priest, in which the 
Reformers saw or sensed a very close 
connection with the movement toward 
God, instituted by man himself, to 
propitiate God and win from him salva- 
tion. For the sake of the work of Jesus 
Christ, this movement toward God, set 
inmotion by man himself to win salva- 
tion, must be radically reversed. For 
the sake of the glory of Christ, this 
movement originating from God and 
aiming at man for the bestowal of sal- 
vation must in every respect come into 
its own, This movement, instigated by 
God toward man for the giving of his 
salvation, is embraced in the term 
ministerium. The primal ministry of 
God, the primal minister of God, the 
primal deacon is Jesus Christ Himself, 
Luther*s Christology, therefore, with 


reference to the work of Christ brings 
that saving movement, instigated by 
God to man, to its proper value as never 
before in the post-apostolic church, 


This divine movement, instigated by 
God and directed to man in the Christ 
act, one can say, has its sequence, its 
reflection and, one must say, has its 
concrete gift to man, in that ministry, 
through which we share the priesthood of 
Jesus Christ. If the episcopal office does 
not find its source in this gracious move- 
ment of God to man, it has no rightful 
place in the Church. The office of the 
bishop does not emanate from the pries- 
hood, but from the ministry. From this 
it must receive its central content if it 
isto have any justification and value in 
the Church of the Reformation. 


In the receiving of the priesthood, the 
salvation of the sinner is included; but 
no one can receive the priesthood without 
the Gospel and the Sacrament of Baptism. 
Saving faith depends solely upon the 
divine encounter, and upon the basis of 
this encounter, with the saving Word and 
saving Baptism, for God Himself saves 
in the Word and Baptism. The preaching 
of the Word and the administration of 
Baptism are the chief ingredients of that 
Office, the diaconate, the ministry of 
the Word, which Christ instituted by 
direct command, The ministry of the 
Word precedes, in every respect, the 
priesthood of all believers. (The author 
refers to "Grundsaetze evangelisch- 
lutherischer Kirchenverfassung", by Joh. 
W. F. Hoofling, Erl. 3/1853 in which 
an illogical conclusion is made, Tr.) 
Because all salvation is included in this 
priesthood and because this priesthood 
can be received only by the ministry of 
the Word, this ministry is in itself nec- 
essary for salvation, This ministry not 
only precedes the priesthood as the 
effectual instrument, but it also exists 
within the priesthood. Where through 
the Word, Baptism and Faith, the pries- 
hood of all believers is received, the 
ministry of the Word will also be re- 
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ceived. The priesthood of all believers 
exists only in the Corpus Christi, and 
therefore in the one, holy, catholic, 
apostolic Church, in which we believe. 
If the Christian separates himself from 
this membership and wishes to withdraw 
himself into the isolation of the "I", he 
loses his priesthood and, therefore, also 
his Christian status, because as a Chris- 
tian and as a priesthe is a member of the 
Corpus Christi, a member of the one, 


holy, catholic, apostolic Church 
Therefore, he has part in the ministry 
by reason of his priesthood; for the min- 
istry of the Word is instituted into this 
Una Sancta Ecclesia. 


This priesthood of all believers differs 
from the Old Testament priesthood. It 
is an eternal spiritual priesthood, no 
longer bound by levitical rimal nor by 
restrictions as to location and group. 
Such limitations no longer bind the 
ministry of the Una Sancta. It is a 
ministry in the eternal covenant of God, 
a ministry of the Spirit. (Apol. XXIV, 
59.) It participates in the same pneu- 
matic comprehension experienced by 
the priesthood. The ministry is certainly 
bound to the Ecclesia. Only where the 
Ecclesia is can the ministry be. As the 
Ecclesia is determined by the freedom 
of the Spirit, and is not bound by the 
levitical ritual, but is a congregation 
and, therefore, itself is all-embracing, 
universal, ecumenical, catholic, so too 
the ministry is in this Ecclesia com- 
munal, instituted within the whole 
Church, comprehending all priestly 
members of the Church, and, therefore, 
commonly bome by all priestly members 
of the Church. 


Word and Sacrament, through which 
the priesthood is begotten, also hold the 
priority in this development of the min- 
istry. All ingredients and manifestations 
of the ministry are bome by the Word, 
for without the Word, there can be no 
Sacrament. The development of the 
ministry in iss fullness can be conceived 
of as a manifestation of the Word. 
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Through the word we preach and teach. 
Through the Word, Baptism and the Holy 
Communion become Sacraments filled 
with grace. Through the Word we bind 
and absolve. Through the Word we also 
stand in priestly intercession before God 
and bring the sacrifice of praise and 
thanksgiving. Everything which pertains 
to the ministry hinges upon the Word, 
The Word of God in its final analysis is, 
therefore, the one thing needful. (Bap- 
tism and Communion can, therefore, 
not be considered outward additions to 
the Word.) The Word of the sermon 
cannot stand by itself, isolated from 
Baptism and the Lord's Supper as if suf- 
ficient initself. Luther's teaching of the 
Word takes the opposite direction. His 
Word concept includes Baptism and the 
Lord's Supper. If you really take the 
Word in faith, because you have been 
seized through the working of the Spirit, 
then you will aslo reach out for Baptism 
and Holy Communion, not because in the 
oral sermon, as such, you have com- 
prehended Baptism and the Lord's Supper, 
but the opposite is true: you take the 
Sacrament of Baptism and the Sacrament 
of the Altar in order to comprehend the 
Word. The Sacraments are not dis- 
solved in the spoken word, but con- 
versely: The concept of the Word must 
include the Sacraments as such. 


The Word is the property of all be- 
lieving Christians. One cannot divorce 
his thinking from the “end temporal" 
pneumatic character of the Ecclesia that 
allher members share in the proclama- 
tion of the great deeds of God. Is. 54; 
13; John 6:45; Peter 2:9 are quoted by 
Luther as proof. Acts 2:17 could also 
be quoted. It belongs to the “end 
temporal" charismatic character of the 
Ecclesia, that all its members should 
proclaim the great deeds of God, be it 
in missionary witmessing, be itin divine 
service through the Liturgy, through 
song and the hymn, be it in conversation 
or in the consoling of the brethren. As 
the Word, so also Baptism is universal. 
(That it shares a dominant position with 
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“ 


the Word is shown by the fact that even 
in cases of emergency it remains acces- 
sible, provided only that there is one 
who baptizes me.) 


The Lord's Supper belongs to the 
further development of the ministry. At 
first it would appear that the Lord's 
Supper resists this, that it should be 
comprehended by the ministry and not 
by the priesthood. In fact, the Lord's 
Supper can only be celebrated when a 
number of Christians have gathered in 
the Name of Jesus as the Ecclesia. We 
shallsee thatin this meeting, regardless 
of its numbers, an individual can only 
then serve the word and Sacrament if he 
has been ordered to doso by the Ecclesia. 
When, in an extreme emergency, the 
Christians do not have this power to come 
together as a congregation and to extend 
such a call, then they must do without 
the Lord’s Supper. (Luther expressed 
this thought to the Bohemians: W A 12, 
171, 14-23). When the Lord's Supper is 
celebrated, itis celebrated by all, even 
ifone has been delegated to do this, for 
all Christians are included in the com- 
mand of Jesus; “Dothis in remembrance 
of me." An authorized person to whom 
the saving Word and basic Sacrament of 
Baptism is entrusted has this authoriza- 
tion to celebrate the Sacrament of the 
Altar because he is a Christian. He has 
not received a special character or mark 
to do this. 


A further development of the ministry 
is the judgment of dogma and doctrine 
in the realm of the priesthood. It appears 
that this right to judge dogma and doc- 
trine should not be a part of the authority 
of the Christians, but this is deceptive. 
The Christian knows the Word which 
saves him. He knows the cause of his 
salvation. He is not without judgment 
concerning the Word which is taught in 
the church. He is a member of the 
Spirit-penetrated Ecclesia. Even if in 
varying degrees, he is nevertheless 
spiritually mature. It must be that way, 
for he is also responsible for the Word 


which has been preached to him. He 
must account to himself as to whether 
the Word which has been brought to him 
has been maintained or denied. Asa 
judge of heresy, it becomes apparent 
thathe cannot accept the service of the 
heretic and must divorce himself from 
him. One must withdraw from the 
heretic. One should not accept false 
teachersnothearthem. (Apol. VIL, 48). 
A sharp line must be drawn, one which 
is visible in the life of the Church. 
Therefore, the judgment of dogma and 
doctrine is also in this sense "common" 
as has been pointed out. (Luther: 
Resolutio Lutherana super propositions 


XIII de potestate papae. 1519 W A2. 


205, 3) 


The instituted and developed ministry 
of the word, given to the Church, rests 
upon the priesthood of all believers. 
Through the priesthood, the believer 
has been placed into that realm in which 
the ministry of the word has its spiritual 
existence, Thisrealm is the one, holy, 
catholic Church, the Body of Christ. 
Through the priesthood there has been 
given to the believer a spiritual founda- 
tion, a new spiritual status, from which 
every exercise of the ministry is depend- 
ent. When the believer exercises his 
priesthood he also exercises the ministry, 
with certain limitations, of course, but 
nevertheless in its fullness and according 
to its full content. He can carry this 
out either in the private sphere, as the 
head of the family, as a mother, between 
brothers and sisters, or in the assembled 
congregation. Shouldhe, asan individ- 
ual, preach or teach or administer the 
Sacraments, it is necessary for him to 
have the authorized mandate. 


The necessity of this call is not based 
on incidental sociological circum- 
stances, but because of the ministry of 
the Word itself, as stated above. Since 
the ministry has been integrated into the 
spiritual Body, and all members of this 
Body have been affected by this ministry, 
by virtue of their universal priesthood, 
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the individual can therefore exercise his 
ministry where the Ecclesia appears, in 
the assembled congregation. (I wish to 
call attention to Luther’s words on this 
matter, words which have often been 
misunderstood: “Since, as we have 
shown, all contents (of the ministry of 
the word) Christians have in common, 
no Christian is permitted, on his own 
authority, to step out and to take that 
for himself which belongs to all. Cer- 
tainly you can take this authority upon 
yourself and carry it out where there is 
no one who has this authority. But this 
right, shared by all, demands that one 
ormore, asthe community considers it, 
be elected and accepted, who for and in 
the name of all, have this same right to 
carry out the public ministry, so that 
there will not be disorder among the 
people of God nor a Babylon within the 
church, but that everything be done 
decently and in order, as the Apostle 
admonishes. It is one thing to exercise 
authority publicly and another in times 
of emergency. Publicly it can only be 
exercised with the consent of all of the 
Church. Inanemergency anyone can do 
it, whoever wills. "(W A 12, 189, 17-27) 


We could not understand these words, 
according to Scripture and the Lutheran 
Confessions, if the call into the public 
ministry of the Word flowed out of a 
general, empirical-sociological order 
of thinking. We would also misunder- 
stand the appointment of one as the 
bearer of the public office of the ministry 
of the word, if this flowed out of the 
concurrent rights of a group of individuals 
who transfer their rights and privileges 
to an individual as their power of attomey 
ortrustee. (Luther: “Anden christlichen 
Adel Deutscher Nation". WA 6, 407, 
29. “Therefore, the Bishop's ordination 
is nothing other than the selection of one 
or more out of a group, all of who have 
the same powers, and commands him 
to carry out these powers for all the 
others, just as when ten brothers, children 
of the king, equal heirs, elect one, to 
manage the estate. They are all kings 
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with equal power, and yet one has been 
commanded to rule.") One cannot say 
that this illustration of Luther was a 
fortunate one, for the misunderstanding 
may arise that the authority of the 
elected one depends upon the authoriza- 
tion of those who elected him, and there- 
fore, the election is only desirable for 
practical purposes. One must judge such 
expressions by Luther in the light of the 
times and to whom they were directed, 
and interpret them from this historical 
viewpoint.) Such interpretations fail to 
realize what fellowship, universality, 
right, and substitution mean. It is true 
that these expressions have come out of 
the sociological life, but their true con- 
tents must be conceived from the pneu- 
matic being of the Ecclesia. In the 
local gathering of Christians for the 
divine service there is manifested the 
all-embracing, ecumenical, catholic 
church - which we believe, that Church 
in which the ministry has been instituted. 


In the ministry the One Church, the 
Una Sancta, expresses her life. This 


4 
| 


una, sancta, catholica ecclesia is in the — 


last analysis the comprehensive - 
ness, which is present in the local meet- 
ing of Christians, This ministry insti- 
tuted by Christ for his Church is carried 
out in the name of this embracing, 


ecumenical, catholic totality. The | 


ministry of the word participates in this 
all-embracing, ecumenical, catholic 
character of the one Church. Because 
the ministry is bome by this church, it 
is a spiritually free, ecumenical, catho- 
lic office, and not bound to legal levit- 
ical rites, nor, in a rationally individ- 
ualistic manner, to certain individual 
persons. Where the power of this office 
appears in an individual, it loses fts 
spiritually free, universal ecumenical 
content. In the Vocation (ordination) 


the group of individuals do not transfer | 


to an individual their rights as a mandate, 
but those who carry out the public office, 
actassuch, among whom the one cath- 
olic, apostolic Church with her instituted 
ministry, is present. Those who call, 


| 
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| | 

| 

| | 


act in the name of the one, catholic, 
apostolic Church. They donothing more 
than take this instituted ministry, man- 
ifested in the ecclesia catholica, in hand, 
as fully empowered members of this 
Church, and concentrate the public exer- 
cise in the person who has been called. 


This calling to the public exercise of 
the ministry of the word does not create 
a new spiritual class, nor does it give a 
new spiritual quality, but it gives a new 
authority; the public exercise of an 
official service. The priesthood is a 
spiritual rebirth. It is begotton of water 
and the Spirit. The public ministry is 
not born, is not begotten, for this min- 
istry is contained within the Ecclesia as 
a gift and authority instituted by Christ. 
Itis ordered by the Call in which it con- 
centrates on a suitable member of the 
church upon whom this gift and authority 
has been placed, The sinner is born a 
priest solely through regeneration; but 
through the call the regenerated Chris- 


tian is made the public servant. All 
Christians are priests, but only those who 
have been called, exercise publicly the 
ministry of the Word as individuals 
within the Church and for the Church, 


The Act of the Call (Vocatio, or- 
dinatio) is of great importance for the 
office of the Bishop. In this call the 
episcopal office appears in a double 
view. Those who have been called, 
regardless of who they are and in which 
manner they have been called, carry 
out a specific episcopal function. He 
who has been called becomes a bishop 
after the ministry has been transferred 
to him in its fullmess. Herein lies the 
root of the problem of episcopus and 
pastor as being synonymous, Therein 
also lies a deciding question for the 
formulating of the episcopal office which 
can have serious consequences for our 
church. Before we approach this pro- 
blem, we should clarify the structure and 
the form of the basic act of the vocation, 


I have been watching the debate 
concerning Lutheran liturgy, hym- 
nody, and worship in the columns of 
The Lutheran Layman with interest 
and concem...The editor... does 
not believe in always letting sleeping 
dogs lie-and that may be a healthy 
thing, too, in our time and gener- 
ation. Atany rate, when I read the 
letters about worship, liturgy, and 
hymns, I began to feel like the LIrish- 
man who was quietly watching a 
street fight and finally said to the 
protagonists; “Is this a private fight 
or can anybody get in?" My con- 
tribution to the discussion is very 
minor, I merely want to protest 
mildly against the curious assump- 
sion so often found in Protestantism 
(not among the brethren who are 
writing intelligently in The Lutheran 
Layman) that the church must get 
down to the level of the people. 
The important and dismaying word 


"DEBATE CONCERNING LUTHERAN LITURGY" 


is the word “down.” “Get down" 
to their level in preaching, in doc- 
trine, insinging, in liturgy, in bake 
sales, in bingo, or what have you. 
I have my great doubt about the 
philosophy behind this cry. How far 
“down” can you go and still remain 
Lutheran? I remember our Lord-the 
profound parables and the great 
Beatitudes, the sermons and the 
searching conversations-and how the 
common people"heard Him gladly. " 
Then there was a man, St, Paul by 
name, who did very well with all 
manner of people (except at Athens) 
and still made no concessions to the 
mass mind and the faceless mob. 
His “all things to all men” has too 
often been used to justify shoddiness 
and cheapness rather than the mag- 
nificent humility and selflessness 
which the words really imply. -O, P. 
Kretzmann, Campus Commentary, 
April 1955, 
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Whenever the concept of the ministry 
in the Lutheran Church is discussed, the 
voice of Wilhelm Loehe of a century ago 
must be taken into consideration. When 
the question of the Church and the min- 
istry agitated the Church, the writings 
of Loehe helped considerably to settle 
the matter. Today the humble parish 
Pastor of Neuendettelsau occupies a 
position of honor and his writings whether 
as liturgist, preacher, practical mission- 
ary, or theologian, are regarded as highly 
important. His complete works are now 
being published by the Freimund-Verlag, 
Neuendettelsau. The exact title is; 
Wilhelm Loehe-Gesammelte Werks, 
herausgegeben in Auftrag der Gesells- 
chaft fuer Innere und Auessere Mission 
im Sinne der lutherischen Kirche e. V. 
The editor is Klaus Ganzert. In the 
Fifth Volume, Part1, published in 1954, 
his writings pertaining to the essential 
character and form of Church and min- 
istry are offered under the topic; "Die 
Kirche im Ringer um Wesen und Gestalt." 

In the attempt to give a resume of 
Loehe's concept of the ministry three 
articles in Volume 5 of the Gesammelte 
Werke were consulted, namely: 
Aphorisms Concerning the New Testa- 
ment Offices, 1848/49 (pages 255 to 
330); Zugabe, conceming the points of 
difference between Pastor Grabau at 
Buffalo, New York and the Saxon Pastors 
in Missouri (pages 456 to 492); New 
Aphorisms on Church and Ministry, 1851 
(pages 525 to 588). 

In the preface to the "New Aphorisms" 
(p.525) Loehe states that these new 
aphorisms are offered as an attempt 
(Versuch) tosettle the main questions of 
the burning issue, “the relationship of 
the church and the ministry". He 
acknowledges that in 1849 in his first set 
of aphorisms he may have written "in- 
cautiously because unsuspecting", that 
since then he has “taken back many a 
word" which was either grossly “mis- 
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understood and misinterpreted or which 
at times was actually untrue". Instead 
of calling attention to these debated 
items he suggests that the new aphorisms | 
“offer a correction for the principal . 
points” and expresses the hope that the 
end of the question which cuts deeply 
into practical matters may soon be at- | 
tained. He agrees completely with | 
Doctor Rudelbach that the future and 
growth of the Lutheran Church depend 
on the right concept of the office of the 
ministry and an early return to it. 

The foregoing statements give an 
insight into his humble and noble char- 
acter. The fact that Loehe regards his 
writings as a “versuch" (attempt) should 
help the reader to evaluate them not as 
gospel truth throughout. Where a seem- 
ing discrepancy between the old and new 
aphorisms is apparent the statements in 
the New Aphorisms undoubtedly express 
his viewpoints more clearly and accu: 
rately. Consequently the greater portion 
of this discussion will be based‘on the | 
New Aphorisms. Statements are trans- 
lated freely from the German and the | 
writer hopes the thoughts of the author | 
are given with a fair degree of accuracy, 

The Means of Grace and the Ministry | 

Loehe traces the roots of the ministry | 
to the means of grace. (Article 10, 
New Aphorisms, page 337) Since neither 
Word nor Sacrament administer them- 
selves and the Holy Spirit does not ad- | 
minister them in His own or in a visible 
manner, the Lord chose to distribute His | 
grace to men through men. When the 
Lord gave the command to preach and 
instituted the Sacraments he simulta- 
neously called men for the administra- | 
tion and gave them the promise of His | 
assistance to the end of days, Accord- 
ingly he gave not merely the word of | 
reconciliation (II Cor. 5,19) but also 
the ministry of reconciliation (I Cor. 
5, 18.) He instituted the office (min- 
istry) with the means of grace and for 


them. (Mandatum et ministerium 
praedicandi et sacramenta porrigendi). 
The means of grace are not given for the 
ministry, rather the ministry is estab- 
lished because of them so that it is 
readily seen which is the greater and 
which the smaller of the two. Loehe 
quotes the Confessions of the Lutheran 
Church, the Wittenberg Church Order of 
1545 besides numerous Scripture passa ges 
to show that “the Word, the ministry, 
and the office holders stand together in 
honor”. 

Loehe wishes to impress his readers 
with the fact that the office, conveyed 
by Scriptures and the Church to certain 
persons, in no way infringes on the way 
of salvation nor injures the ‘sola fide’. 
One should not become attached to the 
person who administers the means of 
grace, forhe is a minister of reconcila- 
tion, nothing more. The service which 
he renders is great enough in itself and 
needs no glorification in the hierarchical 
sense. Loehe here as in many other in- 
stances stated clearly that hierarchical 
ideas, to say nothing of Romanizing 
tendencies, were intolerable to him. 
In unequivocal terms he says; “Nothing 
issaid to the effect that the power of the 
Word and Sacraments could come only 
through ministers, or that they are the 
exclusive channels of the living waters 
of God. God's Word is His gracious 
Word inevery mouth, whether it be that 
of a father, mother, or brother. The 
only thing maintained here is the fact 
that the holy office (ministry)preaches 
the Word because of a special commis- 
sion and a special promise of God. Every 
Christian, for example, has the right 
and duty to comfort penitent sinners, 
and the consoling word spoken by a 
brother is as much the Word of God as 
that spoken by the called servant of 
the Word. " 

The Office and Offices 

This is the title of Article 11 of the 
New Aphorisms (page 539). The divine 
institution of the ministry is not confined 
tothe general arrangement of the office 
in Matthew 28. The needs of the con- 


gregation as well as those of the people 
to be brought into the Church are met 
by the Lord by means of gifts, adminis- 
trations and operations (I Cor. 12, 4-6). 
There are gifts which are used in the 
ministry and age given for it. There 
are administrations which are to be 
viewed as provinces of the ministry of 
the New Testament, and there are powers 
which serve the high power to save all 
such asbelieve. The passage I Cor. 12, 
29 (not all prophets, not all apostles etc. ) 
shows the need of gifts and administra- 
tions and is in clearest harmony with 
Ephesians 4, 11 which speaks of different 
ministries, prophets, apostles, evangel- 
ists, pastors and teachers. All are under 
one command, in one work, in one office, 
all are ministers, who do not contest the 
specific gift in others, nor belittle the 
other, 
Apostles, Prophets, Evangelists 

In the first set of Aphorisms Loehe 
describes in detail the ministry of recon- 
ciliation as found in the Apostles (Aphor- 
ism 4, ‘pp265-274). Heconcludes: “The 
founders of the churches, originators of 
the entire group, truest friends of all 
converted people, conveying the gift of 
the Spirit, having the care and cure of 
the churches, the humble yet powerful 
princes of the Church rise higher and 
higher before our eyes as wenote what 
Scriptures say about their dignity and 
their charge." The sixth aphorism is 
devoted to the prophets of the New Tes-~ 
tament. All pertinent passages are 
treated. The reference to prophets in 
Ephesians 2, 19 (built upon the foundation 
of the apostles and prophets) applies to 
these New Testament prophets, men- 
tioned also in Eph. 3,5. The office of. 
the Evangelist is discussed in Aphorism 
6 (pp 278-283). This office was limited 
to apostolic times. It is incorrect to 
identify missionaries of our time with 
the evangelists. Atbest the name could 
be bestowed upon them as an honorary 
title. 


The Pastoral Office 
Article 7 of the older Aphorisms (pp 
283-298) deals with the office of pres- 
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byters and bishops. This article is briefly 
summed up in article 12 of the New 
Aphorisms (page 541). 


Loehe here limits his discussion of the 
ministry to pastors and teachers, since 
“at present we do not have apostles, 
prophets, or evangelists” . 


Our Lord was the first pastor and 
teacher. Whenhe ascended into heaven 
he gave the five offices mentioned 
in Ephesians 4, 11 to his disciples. It is 
true that the Apostles served in place of 
all others and that all other offices grew 
as branches out of the apostolate. The 
pastor and teacher donot begin the min- 
istry; before them comes the apostle, 
prophet, and the "traveling missionaries” 
preaching freely out of love to the Lord. 
(Acts 8, 4). But when the mandate of 
Matthew 28, 19 was successful as in 
Crete, it became necessary to gather the 
single, dispersed sheep into groups and 
bring them into the holy union of the 
congregation in order to be taught all 
things whatsoever the Lord had com- 
manded. Pastoral care and doctrinal 
faithfulness necessitated the placing of 
elders (pastors) in the congregations. 
Loehe realized, however, that this 
necessity “is a relative one in comparison 
with the way of salvation, and it is pos- 
sible that a Christian can be led without 
congregational union and a faithful 
teacher at the hand of God to eternal 
life". This exception, however, does 
not vitiate the fact that the visible 
church requires the pastoral office for 
guidance along the right way and for 
attaining its general purpose. Passages 
such as I Timothy 3 and Titus 1 have 
been employed by the Church through 
the centuries as a basis for continuation 
of the holy office whose incumbents are 
known as pastors, teachers, elders (pres- 
byters) or bishops. The presbyter- 
pastoral office, Loehe affirms, is not a 
mere amplification of the diaconate, an 
assertion frequently made by such as 
believe that the ministry and the general 
priesthood coincide. 
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While there is no command of the 
Lord to establish the public office of the | 
ministry for all times, nevertheless the 
office is divinely established. Eldes 
were placed by the Apostles in all the 
congregations established by them and 
the office of the ministry is taken for | 
granted in many apostolic injunctions | 
and ordinances pertaining to the office, | 


The elders or pastors as a group form | 
a presbytery, a collegium. The two 
apparently contradictory terms in I Tim. 
4, 14 (laying on of hands of the presby- 
tery) and in II Tim. 1, 6 (laying on of 
my hands) are easily harmonized. St. 
Paul counts himself as one of the pres- 
bytery, as the head of which he ordained 


show that apostles and elders, also the 
assistants known as evangelists, from a 
presbytery, a collegium. On the basis 
of these facts it is correct to say that in 
the New Testament one office is found . 
for feeding and guiding the congrega- 
tion, namely the presbytery. The 
Lutheran Church, Loehe observes, em- | 
phasizes this oneness of the office without 
thereby denying differences, possibly | 
steps andrank, while the Roman doctrine 
orranks from the pope down to the rank 
and file priest relegates the essential 
oneness of the office into the. 


background. 
Divine Call a Necessity 


Loehe is happy to state in his New 
Aphorisms, article 15 (page 544), that | 
there is universal agreement on the fact — 
that God's call is absolutely necessary . 
for the holy office. The gift is the | 
Lord’s and the office is the Lord's. 
Without the outward call from God the | 
inner call which lies in the natural and 
spiritual endowment is a deception and 
temptation. One may desire the office | 
of the New Testament on the basis of ; 
real or imaginary gifts, I Tim. 3, 1. 
Whether the desire is Godpleasing or not 
can only be recognized in the call. 
(John 3, 27: Hebrews 5, 4). 


Timothy. Other passages are adduced to 
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Ordination 


Ordination is something different from 
the call in the narrower and special sense. 
(New Aphorisms, 16, page 545). He 
who is called must first separate himself 
from other affairs of life, come and 
present himself to the Lord in willing 
spirit, Thereupon God takes him and 
in solemn manner confers upon him 
power and grace to work His works and 
in His name to discharge the duties of 
the holy office. This separation, this 
conveying of the office, and the nec- 
esary grace and authority for the office, 
iscalled Ordination. Gift, call, office, 
and ordination are from God; He does 
everything. The called one through his 
ordination becomes certain of his gift, 
aptitude, and calling, and the congre- 
gation receives an open testimony there- 
of. The essence of ordination however 
isthe conferring of the office, authority 
and the grace of the ministry. The gifts 
for the holy office can be purified, ele- 
vated, strengthened and increased by 
ordination. However, this is only an 
incidental feature. 


The entire procedure connected with 
ordination Loehe believes is stated very 
clearly in the Church Order of Hanau, 
1659. The enumeration includes the 
following: 1. Nomination or election; 
2. Presentation to the Presbytery or 
Superintendent; 3. Examination; 4, Con- 
firmation and Approval of the examined 
one re doctrine and life; 5. Ordination; 
6, Induction into Office or Installation. 


Loehe points out in this connection 


that Lutherans (Gerhard, Val. Loescher) 


do not deny the grace of ordination, 
promissio et gratia ordinationis, but 
deny only the sacramental grace, for- 
giveness of sins, of the holy action. 


In the Aphorisms 1848/49, Article 9 


_ (page 312) Loehe urges emphasis of the 


grace in ordination. A Lutheran who in 
view of passages such asI Tim. 1,4. and 
I Tim. 1, 6 teaches a charisma of the 
office, a grace or gift of the office 


(Balduin) and derives the same from 
ordination, can easily acknowledge the 
effect of ordination and accept an im- 
parting (Mitteilung) of powers for the 
holy office into his definition. Although 
Scriptures often speak of ordination in 
the specific term: the laying on of hands 
Lutherans are right in not ascribing the 
giving of gifts to the imposition of hands 
but tothe prayer. Loehe also points out 
the correctness of the Lutheran position 
in that only one ordination is observed. 
The Lutheran Church has no deacons 
which she could ordain, and lacks the 
authority to ordain apostles. She has 
only the Office of the pure presbytery 
and therefore, only one ordination. If 
the Church would revive the Diaconate, 
a second consecration or ordination 
would be observed. 


Loehe also points out that the Lutheran 
Church does not elevate ordination and 
imposition of hands to an absolutely nec- 
essary action. She finds no general 
command of the Apostles in Scriptures. 
Nevertheless Loehe for his own person 
confesses that he would have serious con- 
science scruples to submit himself to an 
unordained presbyter. He cannot imag- 
ine that ordinances of the Apostles given 
for eachstep of the office and the office 
of elder so diligently maintained in the 
Church could be viewed as a matter of 
indifference. The past history of the 
Lutheran Church shows that she adhered 
to ordination and the doctrine of the 
grace of the office and is a rebuke to 
those who regard ordination hens apathy 
and unconcem. 


The Lutheran Church does not repeat 
Ordination and permits even heretical 
ordination as valid. This does not fit 
into the scheme of those who regard 
ordination as nothing more than a solemn 
declaration of the call received. Loehe 
wonders what the Installation as prac- 
ticed at that time would mean to them. 
If ordination isa mere installation cere- 
mony into special official circles, Loehe 
reasons, it should be repeated whenever 
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a change is made to a dirrerent congre- 
gation. If however, it cannot be re- 
peated, thenitis more than an installa- 
tion ceremony, it is a conveying, an 
imparting of the Office of the presbyter- 
ium, a separation and consecration of 
the candidate for the holy ministry, a 
giving of power to perform the office 
wherever the special call places him. 


Spiritual Priesthood and the Office 


Considerable space is devoted to the 
relationship between the spiritual priest- 
hood and the ministry in Article 17 of 
the New Aphorisms (pp 546-552). Loehe 
atonce faces the problem. If the ques- 
tion is asked, who has the office? we 
receive an answer which does not seem 
to fit in with what has been said. The 
answer given by some is this; All have 
the Office, for all are spiritual priests. 
Such an answer makes the office and the 
spiritual priesthood practically identi- 
cal." Now according tol Peter 2, 5 it is 
quite evident that all Christians are 
priests and as such should bring spiritual 
sacrifices acceptable to God through 
Christ, and should proclaim the great 
thingsof God. Butit is equally true that 
not one single Scripture passage can be 
found which identifies this undeniable 
priesthood of all Christians with the 
special calling of the spiritual office. 
Neither is a verse to be found by which 
the identity of the two is logically 
established. Hence the conclusion that 
general priesthood and ministry are iden- 
tical would merit the rebuke that it is 
“outside of Scriptures" (ater graphoon). 
Over against this there are many passages 
which speak of the spiritual office as a 
special career or calling within the 
spiritual priesthood, one of the many 
offerings which spiritual priests can offer 
to the Lord. Perhaps the correct scrip- 
tural doctrine in this matter can best be 
expressed by referring to I Corinthians, 
12, 28. It is not written, “God has 
placed the congregation to be apostles, 
prophets, pastors and teachers," but 
"God has set’in‘ the church, first apostles, 
secondarily prophets, thirdly teachers. . " 
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Another item is mentioned by Loehe 
which militates against the assumption 
that all spiritual priests possess the Of- 
fice. If it were correct to identify the 
two then women must also be able to 
have the Office, because they too have 
unquestionably received the spiritual 
priesthood in their baptism-and we 


would be, to speak with the fathers, on ; 


the side of the Anabaptists, Quaker, 
etc. A precept of the apostles however, 
forbids women tospeak in the congrega- 
tion(I Cor. 14, 34.35.). Should women 
have the Office without exercising it? 
Their office would be an idle privilege, 
a dead ministry. 


Again, [Peter 2, 5 and Revelation 5, 
10 are texts which establish the fact 
that all Christians are spiritual kings. 
If the Office of the New Testament re- 
sults from the spiritual priesthood, why 
should not a kingdom in time flow from 
this spiritual kingdom? ...Far from it. 
The earthly *kinghood" and the earthly 
preaching and pastoral office are two of 
the many vocations which spiritual 
priests daily in all the world offer unto 
the Lord. Asall temporal vocations and 
callings cease in time, the royal call 
and the spiritual office shall also cease. 
But the spiritual priesthood and kinghood 
remain etemally. (Rev. 5,10). Over 
the portals of the visible church the in- 
scription stands in bold letters; “Ye are 
the royal priesthood." But the words; 
“Not all teachers," I Cor. 12,29, and; 
“Be not many masters, “James 3, 1, are 
also written there. 


Luther's View 


In the matter of the spiritual priesthood 
some earlier writings of Luther, espe- 
cially the letter to the Bohemians (1523), 


are appealed tofor proof. Loehe admis . 


that Luther in the letterto the Bohemians 
granted the laity the administration of 
the Sacraments quite incautiously, but 
believes that the advice was born out of 
the emergency in which the Bohemians 
found themselves, namely that they were 
without pastors. To attempt to prove 


God's general order form the exceptional 
case, wouldbesheer folly. Incidentally 
one should also bear in mind what Luther 
said concerning this letter. He states 
that he wrote in this manner “so that 
everyone is privileged to pass judgment 
freely; nor would we want tobe the cause 
of starting something, but wish only to 
advise and admonish". Other writings 
ofLuther are mentioned by Loehe, such 
as the discussion on the question whether 
a Christian father may administer the 
Sacrament in his home (1535, 1536), 
which show that Luther regarded the 
Office as a divine institution and ordi- 
nation as 3 holy order. 


Who Gives the Office? 


“Who gives the ministry?" is the title 
of the eighteenth article of the New 
Aphorisms (p. 552). Loehe answers; 
God gives the office through the service 
of the entire congregation. God does 
not make the congregation the bearer and 
possessor of the office and then causes the 
congregation to convey the office at 
second hand; for an office of the con- 
gregation, which the entire congregation 
and all its members possess, is and re- 
mains a contradiction. The measure of 
expediency to have all the members 
renounce their office of the ministry in 
favor of one or two does not solve the 
contradiction. 

The Lord himself gives the office but 
employs the entire congregation as His 
instrument. The congregation does not 
give its right and powers, it does not 
give up the rights of all for a certain few, 
but gives the Lord's office merely in its 
instrumental capacity (diakominoos), 
The Lord through the medium of 
congregation thus performs His works. 
A king has the power to delegate or in- 
struct his subjects, to select servants and 
advisors from their midst. This action 
does not cause al] members of the group 
tobe or to become advisors and servants 
ofthe king. Similarly the Lord decided 
to give His office to such as have been 
placed in the Office through the congre- 
gation. The action does not cause all 


members of the congregation to possess 
the office. 


Loehe repeatedly emphasized the fact 
that the term congregation does not 
merely include the laity, which do not 
have the office, but also those who have 
the ministry, (ministerium, presbyter- 
ium). Only by joining the two to one 
whole or unit the congregation exists and 
through such congregation God continues 
His ministry. 


The Confessions and the Office 


Loehe approves the statement of the 
Smalcald Articles (VI) that the keys are 
given to the Church and that “all things 
are yours", I Cor, 3, 21.22, refers to 
the congregation in its relationship to 
the shepherds. He insists however, that 
the congregation should include the min- 
isterium. In the natural distinction of 
ministry and people too frequently one 
or the other would be deprived of his 
rights in the congregation. The Ana- 
baptist and Pietist favoring those who 
do not possess the office are no less 
reprehensible than the Romanists favor- 
ing the ministerium. Only by uniting 
the two parts into one unit everything 
that is said on this point in the Con- 
fessions becomes true. Conversely only 
where this union of laity with the min- 
istry is impossible the laity may act in 
the name of the whole and in this case 
several passages in the Confessions 
become effective. 


Once more Loehe emphasizes the 
essential oneness of Pastor and laity. 
He says: It is true that the keys are given 
to the congregation or the Church and 
each member should cooperate accord- 
ing to Matthew 18 in the proper use of 
the keys. But pastors and teachers also 
belong to the congregation. Holy Scrip- 
tures do not speak of members versus 
pastors, who live in jealousy and hatred 
ofeach other, butonly of a homogeneous 
congregation, consisting of flock and 
shepherd. Shepherds are forbiden to 
domineer in a congregation, and the 
members recognize in the passage, “all 
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things are yours" only an ownership of 
love and a command to use all gifts, 
those of Paul and Cephas and Apollos. 
The meaning is not that the Corinthians 
are rulers of these men.(ICor. 3, 22.) 
Similarly the statement in the Confes- 
sions, "the Church is above the ministers" 
(supra ministros - Kirche sei mehrals 
die Diener), is true as one contrasts the 
two and thinks of the ministers as ar- 
rogant. This is precisely what the pas- 
sage has in mind, for the symbols speak 
against an arrogant Roman priesthood 
and episcopacy. 

The keys belong to the Church, but 
the Office of the Keys the Church leaves 
in the hand of the ministers for they are 


a precious treasure and priceless boon to 
the members. 


Dualism of the Congregation 


Loehe seeks to show in Article 19 of 
the New Aphorisms (p 558) how the con- 
gregation in its dual aspect participates 
in the call and ordination, the laity 
according to its ability of selecting, the 
ministerium especially in judging gifts 
and ability of the candidate and perform- 
ing the public act of ordination. The 
application of such dualism based on the 
practice and precept ofthe Apostles gives 
the right measure of participation to all 
in the matter of the call and one can 
truthfully say that the congregation has 
called, ordained andinstalled. Dualism 
according to Article 20, page 562 must 
ever serve as a bulwark of truth, unity 
and purity in the congregation. 


Succession 


Loehe makes a practical observation 
on succession (page 560). He believes 
that the clergy will continue to have the 
greater influence in calling and placing 
candidates. The clergy is naturally con- 
cerned with supplying the coming gen- 
eration with qualified shepherds. Thus 
arises the succession of presbyters. This 
succession differs from the Roman and 
Anglican succession. The Roman is 
essentially a succession of bishops; with 
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us the opposite view isheld. We know of 
one office only which come to the con- 
gregation from God and through its own 
cooperation, The conveying of the of- 
fice is not tied to persons or hands, but | 
only to the action of the proper call and 
ordination. From this viewpoint Loehe 
believes his earlier words namely that 
“the office propagates itself," might be | 
considered an exaggeration by some. 
However he believes that Luther, the 
Brandenburg Church Order etc. express 
themselves very similarly in this matter, 
Scriptures acknowledge such a succes- 
sion. Paul urges Titus and Timothy.to 
ordain elders and they carry out the com- 
mand of the Apostle. The quotation 
from Luther is to the point. “Afterwards 
the apostles called their disciples, as St, 
Paul his Timothy and Titus who in tum 
called bishops as Titus 1, 5 indicates, 
Bishops have called their successors con- 
tinually to our times and so it shall con- 
tinue to the end of the world. And this 
is the call, which comes through means’ 
and nevertheless is also a divine call." 
T. VII. p.1575. Again Loehe points 
out that a successio presbyterialis is 
rather a point of departure than an 
approach to Rome. 

Perhaps a note under article 7 of the ; 
older aphorisms (page 298) will serve asa | 
summary and as an adequate conclusion. 

“Perhaps it will not be amiss to under- 
score the following words. The differ- 
ence between the ministry and the laity 
isScriptural. Presbyters are consecrated 
orordained. Whoever is ordained to the ; 
Office isnolongera layman, Ordination 
makes the difference between him and 
the people, and this difference cannot 
be removed by the assertion that all 
Christians are priests. For the Office of 
the New Testament and the general 
priesthood of all Christians are two en: | 
tirely different things. The presbyten 
have and exercise the universal priest 
hood, but the Christians, who are God's 
priests, are not therefore elders. Pres- 
byterium and Sacerdotium do not coin- 
cide. Oneshould not identify what God 
differentiates." 


THE INSTITUTE OF LITURGICAL STUDIES 
Henry Hanson, Jr. 


This year] attended for the first time 
the sessions of the Institute of Liturgical 
Studies, sponsored by Valparaiso Univer- 
sity. This year*s institute was held May 
31-June 2, at the Lutheran Church of the 
Covenant, Maple Heights, Ohio, Asa 
layman, I found the sessions stimulating, 
andI particularly appreciated becoming 
acquainted with men of kindred spirit. 
Lutherans who appreciate the orthodox, 
conservative doctrine and practice of 
their Church are fortunate in having an 
institute where matters of mutual interest 
canbe discussed intelligently, and where 
there is opportunity to see some of our 
sound principles of worship and doctrine 
put into practice. We are greatly in- 
debted to Valparaiso University and its 
president, the Rev. Dr. O. P. Kretzmann, 
who from the very beginning has shown 
a deep andsound interest in the insitute- 
and its objectives. 


The Seventh Annual Institue began 
May 31, with the celebration of the Holy 
Communion. The Rev. Cyril Wismar, 
pastor of the host church, was the preach- 
er. The Church of the Covenant, located 
in suburban Cleveland, is a beautiful 
structure, its pure Romanesque form 
providing a fine setting for the various 
services, and its parish house excellent 
meeting quarters. The Altar Guild 
Federation of the Lutheran Churches in 
the Cleveland area had arranged in the 
parish house a fine display of liturgical 
arts and crafts produced and used in local 
congregations. 


TheRev. Dr. Adolph Wismar, chair- 
man of the institute, opened the sessions 
with a brief commentary on the problems 
facing the liturgical movement. He 
dwelt particularly on the erroneous idea 
that the liturgical movement opposes the 
sermon. In refuting this fallacy Pastor 
Wismar pointed out that critics errone- 
ously assume that the sermon ALONE 
constitutes the Word of God. He re- 


minded us that even the “Preaching 
Service" by itself contains a very con- 
siderable amount of liturgical features, 


The first essay, delivered by the Rev. 
Harold W, Scheibert, instructor at Con- 
cordia Seminary, St. Louis, was entitled, 
"The New German Agenda." It dealt 
with the new liturgy of the Federation 
of Lutheran Churches in German (com- 
monly called VELKD.) He maintained 
that the new servicebook represents “a 
liturgical milestone in a country that 
for centuries has been divided into many 
provincial state churches with varying 
rites and ceremonies, " 


Afterlunch, served by the fine ladies 
of the host parish, The Rev. Dr. Arthur 
Carl Piepkom, professor at Concordia 
Seminary, St. Louis, delivered two 
excellent papers. In the first, he dis- 
cussed “Recent Developments in non- 
Liturgical Churches." He pointed out 
that in many Protestant denominations 
there was increasing recognition that 
worship should be beautiful and not a 
mere intellectural process, Unfortu- 
nately the non-catholic branches of 
Protestantism are floundering and going 
off on tangents because they lack the 
essential doctrinal base for worship. 
In other words, there is a tendency to be 
concemed with the glitter of worship, 
its purely aesthetic aspects. I would 
like to interpolate here that many 
Lutheran pastors and layman are also 
guilty of this shortcoming. Too many 
of us identify “liturgical worship" with 
ecclesiastical “dressmaking” and tinsel. 
Many pastors who are sincerely interested 
in the improvement of worship in their 
parishes all too frequently concentrate on 
the details of beauty, and do not rec- 
ognize the core of liturgical worship: 
Gospel preaching, prayer, and a full 
sacramental life, 
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The Rev. Dr. Piepkom's second paper 
was on "The Use of Vestments in the 
Church of the Augsburg Confession", 
He summarized his findings as follows: 


We find that the alb, cincture, 
surplice and chasuble have never 
passed wholly out of use in the 
Church of the Augsburg Confes- 
sion. Neither has the cope, 
although it has survived primarily 
as an episcopal vestment in 
Scandinavia. The amice has in 
a sense persisted as the collar of 
the Swedish alb...As far as pos- 
itive contemporary evidence goes, 
the mitre seems to have dis- 
appeared from use in the sixteenth 
century, the maniple in the seven- 
teenth, and the dalmatic in the 
late eighteenth or early nineteenth 
centuries; the stole passed out of 
general use by the seventeenth 
century, although here and there 
it may have survived into the 
eighteenth. Where these vest- 
ments are currently in use in the 
Church, they are restorations, not 
survivals...The carefully culti- 
vated and propagated conviction 
of pietism, of the Enlightenment, 
and of contemporary ‘Protestantiz- 
ing Lutherans that vestments are 
the inheritance of the Interims and 
that authentic Lutheranism always 
rejected them, is shown to be 
without historic foundation. [If 
anything, the reverse is often true: 
the historic service vestments 
tended to survive precisely in areas 
of the Church where the Interims 
had never been in force, and they 
numbered among their doughtiest 
defenders some of the most im- 
peccably orthodox doctors of 
the Church of the Augsburg 
Confession. 


In the evening, the choir of St. Paul's 
Church under the able direction of Prof. 
Grigg Fountain, of the music faculty of 
Oberlin College, and of Mr. Robert 
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Kopper, demonstrated various kinds of 
choir music, with commentary on their 
respective merits and problems. 


The second day began with a Choral 
Eucharist, with the Rev. K. Hoffman 
preaching. This was an extremely im- 
pressive and beautiful service of Holy 
Communion with Our Blessed Lord and 
Saviour Jesus Christ. Any one who par- 
ticipated in it can readily appreciate 
the meaning of the Real Presence. The 
Rev. Martin Graebner of the University 
of Chicago deserves the thanks of all the 
members of the institute for his careful 
work and devotion in making the various 
services meaningful. 


The first paper of the day was de- 
livered by the Rev. Dr. Alfred M. 
Bichsel of Valparaiso University. He 
discussed “Contemporary Polyphony 
within the Framework of Gregorian." 


He emphasized that art and music must : 


not remain static, and pointed out that 
if Bach had not sought to reflect the 
spirit of his times we would not today 
have the great heritage of his era. Dr. 
Bichsel urged that contemporary com- 
posers tum to producing music for the 
Lutheran Mass, in conformity with our 
traditions, yet reflecting our own era in 
history. He played a recording of parts 
of a Mass composed by Prof. Weinhorst, 
which I found most meaningful, even 
though it was "modem". 


The afternoon session was devoted to 
an essay by Mr. Frank Stone, a layman 
from Massachusetts, entitled, "A Pro- 
posed Society to Promote Liturgical 
Knowledge among the Laity.” His 
excellent paper, which reflected a deep 
loyalty and devotion to the faith of the 
Church, as well as learning and com- 
petence, clearly showed the so-called 
liturgical movement labors under severe 
handicaps; ignorance, indifference, 
prejudice, bigotry, and outright un- 
Christian hostility. Much of this oppos- 
ition could be dissipated with a little 
more charity and open-mindedness on 
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the part of the radical pietists, and a 
little more educational vigor on the part 
of liturgically minded individuals. Mr. 
Stone stated that there exists a strong 
undercurrent of sympathy, among lay- 
men in particular, for the historic and 
classic worship of the Church, 


In the evening a panel discussion was 
held on the topic, “Can and Should the 
Liturgical Movement be Popularized?" 
The two affirmative speakers, Miss 
Florence Steffen and Mr. John Woehr- 
man, pointed out that the liturgical 
movement can be popularized through 
the work of Altar Guilds, Sunday School 
instruction, group discussion in organ- 
izations of the parish, and in special 
study groups, They favored its popu- 
larization, since liturgical worship is 
nota field for mere academic discussion 
by a small group of scholars, but it is a 
great and wonderful experience with 
deep spiritual value for every Christian. 
Liturgy and worship brings the individual 
closer to God, in beauty, warmth, and 
depth. The two negative speakers, 
instead of questioning the wisdom of 
popularization as sueh, attacked vigor- 
ously the whole liturgical movement. 
One claimed that the liturgy separates 
us from Jesus; the other asserted that it 
hinders our evangelization program. I 
feel that these charges fall by their own 


weight. Their existence, however, 
confirms Mr. Stone's statement that 
there is a need to educate Lutherans as 
to the thoroughly evangelical objectives 
of the liturgical movement. 


The final day of the sessions opened 
with Holy Communion, with the Rev. F. 
Kemper preaching. After breakfast, 
Prof, Richard Scheimann of Valparaiso 
University delivered a fascinating paper 
on “The Consecration as Applied to 
Objects." He pointed out how our views 
on “consecration" are closely associated 
with our overall cultural viewpoint. 
Christians in all eras and everywhere 
tend to indenify certain objects with a 
religious and devotional significance. 
There are definite dangers of sacramen- 
tal objects assuming the character of a 
sacrament, Lutheranism does not reject 
the use of symbols, but warns the Chris- 
tian to be on guard against misusing 
them. 


In the final essay, the Rev. Dr. A. H. 
Wismar discussed the development of 
the "Rite of Baptism" in the Christian 
Church. The institute closed with a 
short business meeting, at which plans 
were laid for the 1956 session to be held 
at Valparaiso, Ind., and the praying of 
the Itinerarium. 


In the liturgy the Church displays 
God as He really is, clearly and un- 
mistakably, inall His greamess, and 
sets us in His presence as His crea- 
tures, She teaches us those aborigi- 
nal methods of communion with God 
which are adapted to His nature and 
ours~~Prayer, Sacrifice, Sacraments. 
Through sacred actions and readings 
she awakes in us those great funda- 
mental emotions of adoration, grat- 
itude, penitence and petition. 


In the liturgy man stands before 
God as He really is, in an attitude 
of prayer which acknowledges that 
man isa creature and gives honor to 
God. This brings the entire spiritual 
world into the right perspective. 
Everything is called by the right 
name and assumes its real form-- 
face to face with the true God, man 
becomes truly man, 


--ROMANO GUARDINI 
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NOTES AND NEWS 


OUR CONTRIBUTORS 


Authors of articles appearing in this 
issue include; 


The Rev. Dr. Arthur Carl Piepkom, 
former commandant of the Chaplains 
School at Ft. Meade, Maryland, and 
now professor of systematic theology at 
Concordia Seminary, St. Louis, Mo., 
and a frequent contributor to the pages 
of Una Sancta; 


The Rev. Dr. PeterBrunner, professor 
in the department of systematic theology 
in the University of Heidelberg. Among 
his many important writings, his con- 
tribution to Leiturgia, “The Dogma of 
the Liturgy", is outstanding. 


The Ref. Carl Bergen, former in- 
structor in Gregorian music at Union 
Theological Seminary in New York, an 
outstanding authority on liturgical 
music, and pastor of old St. John's 
Church in Hoboken, N,J.--the cradle 
of American liturgical revival. 


Mr. Henry Hanson, Jr. is a member 
of Augustana Church, Washington, D.C., 
and the business manager of Una Sancta. 


Our cover artist is Mr. James Boeringer, 
art instructor in Our Saviour*s School, 
the Bronx, N. Y. 


LECTURES BY CHURCHMEN 
Professor Dr. Fredrich Heiler of the 


University of Marburg will serve as guest 
lecturer at the University of Chicago 
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this quarter. Professor Heiler is a dis- 
tinguished German churchman and lead- 
ing spirit in the liturgical revival. He 
is the authorof “the Spirit of Worship. " 


Pastor Berthold von Schenk of New 
York City lectured at the University of 
Heidelberg in June of this year, on the 
general theme, "The Way to the 
Church." The University of Marburg 
conferred upon him the degree of Doctor 
of Theology. The subject of his dis- 
sertation before the faculty was, “The 
Problems of Liturgical Revival." Dr, 
von Schenk is the author of several im- 
portant works, including "The Presence" 
and "Lively Stones." The latter is the 
first successful attemp to apply ‘the re- 
newed understanding of the Church to 
catechetical instruction. 


Mr. Herbert Geisler was recently in- 
stalled as Headmaster of the Lutheran 
High School in New York City. M. 
Geisler has been a contributor to Una 
Sancta. 


PRIVATE CONFESSION 
Mr. John H. S. Austin, student at | 
Gettysburg Seminary is gathering mate» 
rial for a thesis on the subject, “Private | 
Confession in the Lutheran Church." He . 
is seeking articles, information, and 
names of pastors who practice private 
confession, and would appreciate hearing 
from all interested parties. He may be 
addressed at the Lutheran Seminary, 


Gettysburg, Pa. 


| 
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THE LITTLE SERVICE BOOK 


An explanation of our Common Service 
for children 


Price: Fifty cents per copy 
Thirty cents each in hundred lots 


An ideal gift for children in the Sunday School 


LIVELY STONES 


A course of catechetical lessons 
in preparation for first Communion and Confirmation 


Contents 


My Baptism-~Baptized into Christ 
My Priesthood 
Meet Christ 
His Advent 
His Human Life 
His Teachings 
His Miracles 
His Redemption 
His Priesthood 
Meet the Holy Ghost 
The Church 
The Function of the Church 
The Liturgy 
Review Questions 


Price: One dollar per copy 
Seventy-five cents each in lots of 25 or more 


Order from 


THE SCHOOL PRESS 
1734 Williamsbridge Road 
New York 61, N. Y. 
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